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From Concluding Unscientific Postscript

. ! y

An Existential System Is 1 mpossible

Jiei ¥

Mggmxal«‘sy{{ern/&apnotb(, formulated. Does this mean that no such sys-
exists? By 1o means; nor is this fmplied i our assertion. Reality itself is a sys-
for God; but it cannot be a sysiem for any existing spirit. System and finality
frespond fo one another, but existence is precisely the opposite of finality. it may
seen, from a purely abstract point of view, that system and existence ave inca-
bie of being thought together; because in order to think existence at all, system-
fic thought must think it as abrogated, and hence as not existing. Existence
arates, and holds the various moments of existence discretely apart; the sys
tic thought consists of the finality which brings them together. . . .
Respecting the impossibility of an existential system, let us then ask quite sim
ly, as a Greek youth might have asked his teacher (and if the superiative wisdom car
xplain everything, but cannot answer a simple question, it is clear that the world it
ut of joint): “Who is to write or complete such a systern?” Surely a human being; un
s we propose again to begin using the strange mode of speech which assumes tha
2 human being becomes speculative philosophy in the abstract, or becomes the ider:
ity of subject and object. 50 then, a human being—and surely a living human being
e, an existing individual. Or if the speculative thought which brings the systems b
+light is the joint effort of different thinkers: in what last concluding thought does thi
fellowship Hnally realize itseif, how does it reach the light of day? Surely throug
some human being? And how are the individual participants related to the joint e
fort, what are the categories which mediate between the individual and worlc
process, and who is it again who strings them all together on the systematic threac
s he a human being, or is he speculative philosophy in the abstract? But if he is
! human being, then he is also an existing individual. Two ways, in general, are ope
o ?Of an existing individual: Fither he can do his utmost to forget that he is an existir
: lnd.widuai, by which he becomes a cornic figure, since existence has the remarkab
!Ialt ol compelling an existing indjvidual to exist whether fie wills it or not. (The cor
{Cal contradiction in willing to be what one 1s not, as when a man wills to be a bir
1s not more comical than the contradiction of not willing to be what one is, as in ca
an existing individual; just as the language finds it comical that a man forgets 3
name, Which does not so much mean forgetting a designation, as it means forgetsi
?ﬁe distinctive esserce of one’s being.) Or he can concentrate his entire energy upi
€ fa<?t that he is an existing individual. [tis from this side, in the first instance, th
objection must be made to modern philosophy; not that it has a mistaken presupp
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sition, but that it has a comical “
mwnbm..ﬁ of world-historical abse
Not indeed, what it means to b

roy-freedom. Perhaps one would express oneself quite as definitely, if one said
every such system fantastically dissipates the concept existence. But we ought
say this not merely of pantheistic systems; it would be more to the point to show
t every system miust be pantheistic precisely on account of its finality. mﬁmﬁomﬁm
stbarevoked in the eternal before the system can round itself out; there must
ting remainder, not even such a little minikin as the existing Herr Profes-
rites the system. But this is not the way in which the problem is usually
th:No, pantheistic systems are attacked, partly in tumuituous aphorisms
hich again and again promise a new systern; and partly by way of scraping to-
mething supposed to be a system, and inserting in it a special paragraph
.is]aid down that the concept existernce, or actuality, 1s intended to be es-
allyemphasized. That such a paragraph is a mockery of the entire system, that
“being a paragraph in a system it is an absolute protest against the sys-
kes no difference to busy systematists. If the concept of existence is really
ed, this cannot be given a direct expression as a paragraph in a systém;
swearing and oath-supported assurances serve only to make the topsy-
ofession of the paragraph more and more ridiculous. An actual emphasis
n existence must be expressed in an essential form; in view of the elusiveness of
terice, such a form will have to be an indirect form, namely, the absence of a
stem./But this again must not degenerate into an asseverating formula, for the in-
direct-character of the expression will constantly demand renewal and rejuvena-
n insthe form. In the case of committee reports, it may be quite in order to
rporate in the report a dissenting opinion; but an existential system which in-
des'the dissenting opinion as a paragraph in its own logical structure, is a 9_.3-
monstrosity. What wonder that the System continues to sustain its life as a
ne'concern. In general, objections are haughtily ignored; if a particular objec-
seems to attract a little attention, the systematic entrepreneurs engage a copy-
10 copy off the objection, which thereupon is incorporated in the System; and
lien the book is bound the System is complete.
The systematic Idea is the identity of subject and object, the unity of thought
‘being. Bxistence, on the other hand, is their separation. Tt does not by any Emmmca
How that existence is thoughtless; but it has brought about, and brings about, a
separation between subject and abject, thought and being. In the objective sense,
ought is understood as being pure thought; this corresponds in an equallyiab-
act-objective sense to its object, which object is therefore the thought itself, and
1€ truth becomes the correspondence of thought with itself. This objective thought
‘norelation to the existing subject; and while we are always confronted with the
Jeult-question of how the existing subject slips into this objectivity, where subjec-
ityiisimerely pure abstract subjectivity (which again is an objective determination,
ifying any existing human being), it is certain that the existing subjectivity
ends more and more to evaporate. And finally, if it is possible for a human being to
mé anything of the sort, and it is merely something of which at most he be-
aware through the imagination, he becomes the pure abstract conscious par-
tion in and knowledge of this pure relationship between thought and being,
is plire identity; aye, this tautology, because this being which is ascribed to the
hinker does not signify that he is, but only that he is engaged in thinking.
he existing subject, on the other hand, is engaged in existing, which is indeed
< case with every human being. Let us therefore not deal unjustly with the objec-
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presupposition, occasioned by its having forgotten
%TWE%QWQM. what it means to be a mﬁsms bei
et ; what it o a uman being in general; for this is the so
it owm HEMMM ey %b induce a m@mo&.mg_m philosopher to agree to: but S&mmﬂo e
«Hr Mwﬁmwbq vmmm.ﬁw human beings, each one for himself. 5 e
e Hrmﬁmrm Wmﬂuﬁ .E.acmm E.r.o concentrates all his attention upon the circu
Sance the miﬂsn mﬁmem 5&5&9\&\ will welcome these words of Lessing abou
persisie MEEonmm__mwww@ Mmszmm: saying. To @m sure, it did not indeed win mmz, its
ot aammortal fame, Mm.mwww 1t is very simple; but every thoughtful individiil
e e confirm | rull. Bhe existing individual who forgets that he is an exi
N m.vc:m > Hwoﬂw more and more absent-minded; and as people sometim
o foy e Eruits Mbﬁ- HM.:,%MMS moments in books, so we may venture to expect
Al ofus, o en :w edness the expected existential system—well, perhaps n
Dhilosapb o mb&é@mﬂ MH wmm_EOmH as mwm.mE-Bw.BQm@ as he is. While the Hegelian
il et e o1 mamrmaléwm%ﬁm”mﬂc& systemn in sheer distraction of ming

bl 5 . ut having an Ethics (where exist I
. w%wwmwmw_b _w.:.w H%oﬂm simple philosophy which is propounded by an mﬁm%% owﬁﬂmow%ﬂ 3
P g individuals, will more especially emphasize the ethical i e

oﬁmas g HEBNB. vﬁ.mmﬂ,, 5_ S0
with: then it-will be evident tf

fantastic) Samz again constitute a persistent strivine:
Bowma further on, and postpened. It is with this i
tonic Eﬁﬁu#ﬁmﬁwow of love as a want; and the pri
whao mw.mﬁmm_mogwnrwdm he does not have, but al
possession of what he has. In a m@@nﬁmg‘m-mmbﬂm
ity in the m%m_ﬁmgw and in an aesthetic-fantastic s
the mﬂmnnm.. But this sort of finality is valid only
 Theideal of a persistent strivine expresses
life. 1t must therefore not be cbamnmﬁwom in a me
any E&S.n_z& who exists metaphysically.
ng setup an antithesis between finality ;

4 because here again finality-
view of life as it is with the Pla
nciple that not only he is in wan
SO he who desires the continue
stic sense we have-a positive final
ense we have one in the fifth act o
for fantastic beings. .
the existing subject’s ethical view o
taphysical sense, nor indeed is ther
One might thus by way of misunderstand
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rather view il as an essay in the comical. For the notion that from now on until the
end of the world nothing could be said except what proposed a further improvement
in an almost completed systemn, is merely a systematic consequence for systematists,

By beginning at once to use ethical categories in criticism ol the ohjective ten-

dency, one does it an injustice, and fails to make contact with it, because one has
e M e e ——""‘————‘"—""“""‘—

nothing in comr Lonn:r_lgu\gtm under attack. But by remaining in the metaphysical
5§hel ¢, one is enabled téise the c0m1cal which also lies in the metaphysical, so as to
bring such a transfigured professor to book. 1f a dancer could leap very high, we
would admire him. But if he tried to give the impression that he could fly, let lavghter
single him out for suitable punishment; even though it might be true that he could
leap as high as any dancer ever had done. Leaping is the accomplishment of a being
essentially earthly, one who respects the earth’s gravitalional force, since the leaping
is only momentary. Bul flying carries a suggestion of being emancipated from telluric
conditions, a privilege reserved for winged creatures, and perhaps also shared by the
inhabitants of the moon—and there perhaps the System will first find its true readers.

Being an individual man is a thing that has been abolished, and every specu-
lative phllosﬂel confuses’ iffisell with iimanity at large; wherEBfHé becomes
something il m[mnely sreat, t, and at the same time nothing at all. He confounds him-
sell with humanity in sheer distraction of mind, just as the opposition press uses
the royal “we,” and sailors say: “devil take me!” But when a man has indulged in
oaths for a long time, he returns at last to the simple utterance, because all sweap-
ing is self-nugaiory; and when one discovers that every street urchin can say “we,”
one perceives thal it means a little more, after all, 1o be a particular individual. And
when one finds that every cellar-dweller can play the game of being humanity, one
learns at last, that being purely and simply a human being is a more significant
thing than playing the society game in this fashion. And one thing more. When a
cellar-dweller plays this game everyone thinks it ridiculous; and yet it is equally
ridiculous for the greatest man in the werld to do it. And one may very well permit
oneself to laugh at him for this, while still entertaining a just and proper respect for
his talents and his learning, and so forth.

From Concluding Unscientific Postscript

Subjectivity Is Truth

/

The problem we are considering is not the truth of Chnbtmnly but the indi-
vidual’s relation to Christianity, Our discussion 1s not aboul the scholar’s systematic
zeal to arrange the truths of Christianily in nice tidy calegories but about the indi-
vidual’s personal relationship to this doctrine, a relationship which is properly one
of infinite interest to him. Simply stated, “I Johannes Climacus, born in this city,

Concfudmg Umcmmrjrc Postscript to the Philosophical Fragments (1984) by Soven Kierke-
gaard, translated by Louis Pojiman. Copyright © 1987 by Louls Pojman. Reprinted by permission
of L.ouis Pojman.




107

106 ma.mu.baﬁm NIETZSCHE NIETZSCHE SELECTIONS [ From Bevond Good and Evil

krnows what ‘you shall’ he has obeyed, and he also knows what he now ¢a
only now he—may do . . . [HAH, Preface, 3, 4, 6]

... From Beyond Good and Evil
ﬁ N |
| ose hiothing else were “given” as real except our world of desires and
we couldnot get down, or up, to any other “reality” besides the real-
ves—for thinking is merely a relation of these drives to each omgm% is
tted to. make the experiment and to ask the question whether this
not be sufficient for also understanding on the basis of this kind of
alled. mechanistic {or “material”) world? I mean, not as a mmnmwio?
appearance,” an “idea” (in the sense of Berkeley and Schopenhauer) but
ame rank of reality as our affect—as a more primitive form of the
n which everything still lies contained in a powerful unity before
amifications and developments in the organic process (and, as is only
mes-tenderer and weaker)—as a kind of instinctive life in which all
ons are still synthetically intertwined along with self-regulation; as-
trishiment, excretion, and metabolism-as a pre-form of life. . . A
finally, we succeeded in explaining our entire instinctive life asithe
and ramification of one basic form of the will—namely, of the will to
proposition has it; suppose all organic functions could be traced U_mnw
power and.one could also find in it the solution of the problem of pro-
nourishment—it is one problem—then one would have gained|the
lirie all efficient force univocally as—will ro power. The world viewed
e fworld defined and determined accerding to its “intelligible oMDm:.-
d be “will to power” and nothing else —[BGE, 36] i

From The Will to Power

The Will to Power and the Overman

Life! as the form of being most familiar to us, is specifically a will
cumulation of force; all the processes of life depend on this: nothing.want
serve itself, everything is to be added and accumulated.

Lifelas a special case (hypothesis based upon it applied to the totakc
of being—) strives after a maximal feeling of power; essentially a striving
power; striving is nothing other than striving for power; the basic and i
thing is still this will. (Mechanics is merely the semeiotics of the results.) [W,

And do you know what “the world” is to me? Shall I show it to you in
ror? This:world: a monster of energy, without beginning, without end; a fin
magnitude of force that does not grow bigger or smaller, that does not.ex
but only transforms itself; as a whole, of unalterable size, a househeld with
penses orlosses, but likewise without increase or income; enclosed by:*
as by a boundary; not something blurry or wasted, not somethingendl
tended, but set in a definite space as a definite force, and not a space that migh
“empty” here or there, but rather as force throughout, as a play of force:
of forces, at the same time one and many, increasing here and at the sam
creasing there; a sea of forces flowing and rushing together;, eternally ct
nally flooding back, with tremendous years of recurrence, with an eb
of its forms:; out of the simplest forms striving toward the most comple
stillest, most rigid, coldest forms toward the hottest, most turbulent, most
tradictory, and then again returning home to the simple out of this abu s}
of the play of contradictions back to the joy of concord, still affirming it
uniformity of its courses and its years, blessing itself as that which must
nally, as a becoming that knows no satiety, no disgust, no wearines
Dionysian world of the eternally self-creating, the eternally self-destrqyiti
tery world of the twofold voluptuous delight, my “beyond good and-gvi
goal, unléss the joy of the circle is itself a goal; without will, unless a ring
will toward itselfi—do you want a name for this world? A solution for'al
A light for you, too, you best-concealed, strongest, most intrepid, mos
men?—This world is the will to power-—and nothing besides! And you you
also this will to power—and nothing besides! [WP, 1067] .

trine of the Feeling of Power—Benefiting and hurting others are
1z o1ie’s power upon others; that is all one desires in such cases. One
- one wants to feel one's power, for pain is a much more efficient
nd than pleasure; pain always raises the question about its origin
sinclined to stop with itself without looking back. We benelit,and

¢ those who are already dependent on us in some way (which
evaré-used to thinking of us as causes); we want to increase their
hat way we increase ours, or we want to show them how advan-
n.our power; that way they will become more satisfied with erw.
ré hostile to and willing to fight against the enemies of our power
ether benefiting or hurting others involves sacrifices for us does not affect

Ve of our actions. Even if we offer our lives, as martyrs do for their
ifice that is offered for our desire for power or for the wc_ﬁowm of
g-of power. Those who feel “I possess Truth”—how many posses-
abandon in order to save this feeling! What would they not throw
ni top”--which means, above the others who lack “the Truth"]

T
'

i I
d and Evil in The Basic Writings of Nietzsche, by Friedrich Nietzsche, trans-
by Walter Kaufmann. Copyright © 1966 by Random House; Inc.
nission of Random House, Inc. Originally published in 1886.
wrork will be cited as BGE.

From The Will to Power, by Friedrich Nietzsche, translated by Walter Kaufn
Hollingdale and edited, with commentary, by Walter Kaufmann. Copyright © 1967 by Wal
mann. Reprinied with the permission of Random House, Tne. Originally published in

Hereafter, this work will be cited as WP, o
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202 MARTIN HEIDEGGER | HEIDEGGER SELECTIONS / From Being and Time 203

face of that authentic existence which has been characterized as :WSQQ-
soluteness”, has made itself known; and this is a fleeing which covers up.
ncernful fleeing lies a fleeing it the face of death—that is,ja _oowmuwamég
mmom Being-in-the-world. This looking-away from it, is inlitself a mode of
n ..,Bémn&m-ﬁ&m‘mba which is ecstatically furural. The inauthentic ﬁmﬂwﬁoﬁb-
anw_mM.Ummﬁd as it falls, must, as such a looking-away from ms:za& fail to
& ..Ermusﬁ futurity and therewith temporality in mw:,mﬂmw. And if indéed the
wh v..bmmﬂs is ordinarily understood is guided by the “they”, only s0 can

or, @H.K,ﬁﬂuﬂmmnﬁmﬂob_ of the ‘infinity’ of public time be stren m&mmma. The
.&nm.wmnmﬁmm it cannot die; for death is in each case mine, and mbq in
Mﬁmowﬁmbmmw does it get authentically understood in an mﬁﬁm::mﬂ man-
Hﬁrn_wm@ ﬂ.:w “they”, which never dies and which Ewmzzgwwwmwmsmm Being-
-gives a characteristic interpretation to fleeing in the face omaom&.

“rmirmdgmvignrwmmoommmﬂoww8Ummmgwooagobmmaowm:ow @Hwﬁow%
srises rather from authentic temporality, then, in accordance with the prin
wotiori fit denominatio”, we are justified in designating as “primordial time
sorality whichk we have now laid bare. . :
Tn enumerating the ecstases, we have always mentioned the future, fi
have done this to indicate that the future has a priority in the ecstatical unity.orp
mordial and authentic temporality. This is so, even though temporality
first arise through a cumulative sequence of the ecstases, but in eachica
alizes itself in their equiprimordiality. But within this equiprimordiality,
of temporalizing are different, The difference lies in the fact that thenagire
temporalizing can be determined primarily in terms of the different ecstas
mordial and authentic temporality temporalizes itself in terms of the authe
ture and in such a way that in having been futurally, it first of all ¢
Present. The primary phenomenon of primordial and authentic temporal it always has more time’. Here a way of “having time” in the s
ture. The priority of the future will vary according to the ways in whichith lose it makes itself known. \merﬁ now auvmw_ then %mmz wﬂm :ﬂw m mﬂmwm@
ralizing of inauthentic temporality itself is modified, but it will still come to : * Here itis not as if the finitude of time were geiting Ew%q,w HM. e
fore even in the derivative kind of ‘time’. : or concern sets out to snatch as much as @Ommmim From] ﬁrmumwa?wMMM
g and ‘goes on’. Publicly, time is something EEMMW oquomm takes
. ﬁr.m everyday way in which we are with one another the levelled-off
m,. 1oWs” remains completely unrecognizable as regards its o&mi in the
Om.ﬂrwph%iazmm Dasein. How is 'time’ in its course to be touched even
bi EWQHMNH man who has been present-at-hand ‘in time’ no longer éxists?
1, just as indeed it already ‘was’ when a man ‘came intb li mmw The only
s is the public time which has been levelled off and which belangs to
that means, to nobody. o
just as he-who flees in the face of death is pursued by it even as he evades
stia i EHBEW away from it he must see it none the Ewm. even the in-
nite sequence of “nows” which simply runs its course, :.DwOmm.W itself
remarkably enigmatical way. Why do we say that time huammwmm%@,
not say with just as much émphasis that it arises? Yed with regard _.mm
qu ﬁ.n_..w.o_m “nows” we have as much right to say one as the oﬁrﬁm/\ﬁqwb
: ..o..m fimes passing away, it understands, in the end, more of time ﬁ_wms it
mzﬂm...?wﬁ is to say, the temporality in which world-time mmﬂdbowmzmmm it-
éen .nndﬁmﬁm@ closed off, no matter how much it may _mmﬁ covered up.
ut:time’s passing-away gives expression to this ‘experiénce’ time does
£h &8& This ‘experience’ in turn is possible only becduse the m&::m
...Enmermﬁ we want. Herein lies an inauthentic aWaiting of ‘mo-
aiting .In which these are already forgoiten as %mw m:n_M E\ The
in c.ﬂ.u"nﬁﬁo existence—the awaiting which forgets asiit makes pres-
ondition for the possibility of the ordinary experience of time’s pass-
: m_.@mmmmﬁ is futural in the “ahead-of-itself”, it must, in awaiting
equence of “nows” as one which glides by as it passes away. Uammhﬂ_
e in terins of its ‘fugitive’ knowledge about its death. In the Kind of
wwmﬂmﬁmm_ time’s passing away, the finite futurity of Dasein’s 55@9,&-
cly: mmmn.ﬁm&. And because even in talk about time’s wmmmmsm away, death
L..Eu\ time shows itself as a passing-away ‘in itself, \
this pure sequence of “nows” which passes away in itself, primor-
tifests itself throughout all this levelling off and covering up. In

Dasein and Temporality

GENESIS OF THE ORDINARY CONCEPTION OF HHP_HM

The principal thesis of the ordinary way of interpreting times-]
time is ‘infinite"~makes manifest most impressively the way in which-wi
and accordingly temporality in genera} have been levelled off and:cove
such an interpretation. Tt is held that time presents itself proximallyias
rupted sequence of “nows”. Every "now”, moreover, is already either
or a “forthwith”. If in characterizing time we stick primarily and exclus
a sequence, then in principle neither beginning nor end can be found
last “now”, as “now”, is always already a “forthwith” that is no longer
nicht-mehr]; thus it is time in the sense of the “no-longer-now”—inthe
past. Every first “now” is a “just-now” that is not yet {ein Soeben-noch:
it is time in the sense of the “not-yet-now”—in the sense of the ‘future
is endless ‘on both sides’. This thesis becomes possible only on the ba
entation towards a free-floating “in-itself” of a course of “nows” which
hand—an oricntation in which the full phenomenon of the “now!hasbe
up with regard to its datability, its worldhood, its spannedness, and its
having a location of the same kind as Dasein’s, so that it has dwindle
ognizabie fragment. If one directs one’s glance towards Being-present
not-Being-present-at-hand, and thus ‘thinks’ the sequence of “nows”th
end’, then an end can never be found. In this way of thinking timethreugh
end, one must always think more time; from this one infers that time s

But wherein are grounded this levelling-off of world-time andt
of temporality? In the Being of Dasein itself, which we have, in & preparait
ner, Interpreted as care. Thrown and falling, Dasein is proximally: s
part lost in that with which it concerns itself. In this lostness, however; D
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i ordinary interpretation, the stream of time is defined as an irreversible succes-
on. Why cannot time be reversed? Especially if one looks exclusively at the stream
F“nows”, it is incomprehensible in itself why lhis sequence should not present it-
Jf in the reverse direction. The impossibility of this reversal has its basis in the
-y public time originates in temporality, the temporalizing of which is primarily
rtural and ‘goes’ to its end cestatically in such a way that it ‘is" already towards its
nd.

The ordinary way of characlerizing time as an endless, irreversible sequence

f “nows” which passes away, arises from the temporality of falling Dasein. The op-
inary representation of tiine has its natural justification . 1t belongs to Dasein’s av-
rage kind of Being, and to that understanding of Being which proximally prevails. -
‘hus proximally and for the most part, even history gets understood publicly as
appening within-time. This interpretation of time loses ils exclusive and pre-emi-
ient justification only if it claims to convey the "true’ conception of time and to be
ble to prescribe the sole possible horizon within which time is to be Interpreted.
n the contrary, it has emerged that why and how world-time belongs to Dasein’s
emporality is intelligible only in terms of that temporality and its lemporalizing.
*rom temporality the full structure of world-time has been drawn; and only the In-
erpretation of this structure gives us the clue for 'secing’ at all that in the ordinary
-onception of time something has been covered up, and for estimating how much
he ecstatico-horizonal constitution of temporality has been levelled off. This ori-
sntation by Dasein’s temporality indeed makes i1 possible to exhibit the origin and
he factical necessity of this levelling off and covering up, and at the same time to
‘est the arguments for the ordinary theses about time.

On the other hand, within the horizon of the way time is ordinarily under-
stood, temporality is inaccessible in the reverse direction. Not only must the now-
time be oriented primarily by temporality in the order of possible interpretation,
but it temporalizes itself only in the inauthentic termporality of Dasein; so if one has
regard for the way the now-lime is derived from femporality, one is justified in con-
sidering temporality as the iine which is primordial.

Ecstatico-horizonal temporality temporalizes itself primarily in terms of the
future. In the way time is ordinarily understood, however, the basic phenomenon
of fime is seen in the “now”, and indeed in that pure “now” which has been shorn
in its full structure—that which they call the ‘Present’. One can gather from this
that there is in principle no prospect that in terms of this kind of “now” ong can
clarify the ccstatico-horizonal phenomenon of the moment of vision which belongs
to temporality, or even that one can derive it thus. Correspondingly, the [uture as
ecstatically understood—the datable and significant ‘then'—does not coincide with
the ordinary conception ol the ‘future’ in the sense of a pure “now” which has not
yet come along but is only coming along. And the concept of the past in the sense
of the pure "now” which has passed away, is just as far from coinciding with theee-
statical “having-been"—the datable and significant ‘on a former occasion’. The
“now” is not pregnant with the “not-yet-now”, bul the Present arises from the fu-
ture in the primordial ecstatical unity of the temporalizing of temporality.
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cepl such a universe and draw from it his strength, his refusal to hope, and the un-
yielding evidence of a life without consolation.

The Myth of Sisyphus

The gods had condemned Sisyphus to ceaselessly roiling a rock ¢o the top ofa
mountain, whence the sione would fall back of its own weight. They had thought
with some reason that there is no more dreadful punishment than Ratile and hope-
less labor.

If one believes Homer, Sisyphus was the wisest and most prudent of mortals.
According o anosher tradition, however; he was disposed to practice the profession
of highwayman. I see no contradiction in this. Opinions differ as to the reasons
why he became the futile laborer of the underworld. To begin with, he is accused of
a certain levity in regard to the gods. He stole their secrets. Bgina, the daughter of
Aisopus, was carried off by Jupiter. The father was shocked by that disappearance
and complained to Sisyphus. He, who knew of the ahduction, offered to tell about
it on condition that Esopus would give water to the citadel of Corinth. To the ce-
lestial thunderbolts he preferred the benediction of water. He was punished for this
in the anderworld. Homer tells us also that Sisyphus had put Death in chains.
Pluto could not endure the sight of his deserted, silent empire. He dispatched the
sod of war, who liberated Death from the hands of her conqueror.

It is said also that Sisyphus, being near to death, rashly wanted to test his
wile’s love. He ordered her to cast his unburied body into the middie of the public
square. Sisyphus woke up in the underworld. And there, annoyed by an obedience
so contrary to human love, he obtained from Pluto permission to return to earth in
order to chastise his wife. But when he had seen again the face of this world, en-
joyed water and sun, warm stones and the sea, he no longer wanted to go back to
the infernal darkness. Recalls, signs of anger, warnings were of no avail. Many
vears more he lived facing the curve of the gulf, the sparkling sea, and the smiles of
earth, A decree of the gods was necessary. Mercury came and seized the impudent
man by the collar and, snatching him from his joys, led him forcibly back to the un-
derworld, where his rock was ready for him.

You have already grasped that Sisyphus is the absurd hero. He is, as much
through his passions as through his torture. His scorn of the gods, his hatred of
death, and his passion for life won him that unspeakable penalty in which the
whole being is exerled toward accomplishing nothing. This is the price thal must
be paid for the passions of this earth. Nothing is told us about Sisyphus in the un-
derworld. Myths are made for the imagination to breathe life into them. As for this
myth, one sees merely the whole effort of a body straining to raise the huge stone,
to roll it and push it up a slope a hundred times over; one sees the face screwed up,
the cheek tight against the stone, the shoulder bracing the clay-covered mass, the
foot wedging it, the fresh start with arms outstretched, the wholly human security
of twa earth-clotted hands. At the very end of his tong elfort measured hy skyless
space and time without depth, the purpose is achieved. Then Sisyphus watches the
stone rush down in a few moments toward that lower world whence he will have Lo
push il up again toward the summit. He goes back down to the plain.
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Fmﬁ pivoting he contemplates that series of unrelated actions which Gmoogmu
created by him, combined under his memory’s eve and soon sealed ,9 his
.Hrc.m convinced of the wholly human origin of all that is human, a blind
ér to see who knows that the night has no end, he is still on the qo The
still rolling.

leave Sisyphus at the foot of the mountain! One always finds one’s Gc&a:
w.cﬁ.mwmuﬂ?:m teaches the higher fidelity that negates the gods p:a_mm_uwv
etoo concludes that all is Ew: This universe Tmﬂro_odnr without a Ebﬁmn
to.him neither sterile nor futile. Each atom of that stone, each miner; mw fake
ght-filled mountain, in itself forms a world. The struggle itself Hoimﬁ.& the
“enough to fill 2 man’s heart. One must imagine Sisyphus happy. |

It is &E,Em that return, that pause, that Sisyphus interests me
toils so close to stones is already stone itself! I see that man going back de
a heavy yet measured step toward the torment of which he will never knows
That hour like a breathing-space which returns as surely as his suffering;
hour of consciousness. At each of those moments when he leaves'th
gradually m:,_ru toward the lairs of the gods, he is superior to his fate. mw
than his rock,

If this Bﬁw is tragic, that is because its hero is conscious: Sﬁw
torture be, indeed, if at every step the hope of succeeding upheld him? Th,
man of today works every day in his life at the same tasks, and-this fate
absurd. But it is tragic only at the rare moments when it becomes. cons
phus, proletarian of the gods, powerless and rebellious, knows thew
his wretched condition: it is what he thinks of during his descent: The Hicid
was to constitute his torture at the same time crowns his SoMoQ. Hrma
that cannot be surmounted by scorn.

1f the descent is thus sometimes performed in sorrow, it can mwwo 3
joy. This word is not too much. Again I fancy Sisyphus returning tow.
and the sorrow was in the _ummmE.::o When the images of earth cling:too.
memory, when the call of happiness becomes too insistent, it happens tha
choly rises in man’s heart: this is the rock’s victory, this is the rock itself. Th
less grief is too heavy to bear. These are our Emfw of Gethsemané: Bi
truths perish from being acknowledged. Thus, CEdipus at the outsef o
without knowing it. But ?oE the moment he knows, his tragedy begins; Y
same moment, EEQ and desperate, he realizes that the only bond linkin
the world is the cool hand of a girl. Then a tremendous remark ririgs out Bespt
so many ordeals, my advanced age and the nobility of my soul make mie
that all is well.” Sophocles’ Dwm:u:v like Dostoevsky's Kirilov, thus:gi
for the absurd victory. Ancient wisdom confirms modern heroismm

One does not discover the absurd without being tempted to write & m
happiness. “What! by such narrow ways—?" There is but one world: howeve
piness and the absurd are two sons of the same earth. They are insepara
would be a mistake to say that happiness necessarily springs from: the.
covery. It happens as well that the feeling of the absurd springs from ;
conclude that all is well,” says CEdipus, and that remark is sacred: Tié oﬁo
wild and limited universe of man. It teaches that all is not, has not beer
ft drives out of this world a god who had come into it with dissatisfac
preference for futile mﬁmoibqw It makes of fate a human matter; 2?0&
tled among men.

All Sisyphus'silent joy is contained therein. His fate belongs to him:Hi
is his thing. Likewise, the absurd man, when he contemplates Em tormen
all the idols. In the universe suddenly restored to its silence, the myriad wond
ittle voices of the earth rise up. Unconscious, secret calls, invitations fro
‘aces, they are the necessary reverse and price of victory. There is no. mcb
shadow, and it is essential to know the night. The absurd man says’ %m
‘ort will henceforth be unceasing. If there is a personal fate, there is i
iny, or at least there is but one which he concludes is inevitable and; mw%
“or the rest, he knows himself to be the master of his days. At that subtle mo
~hen man &mdnmm backward over his life, Sisyphus returning toward: his

From The Stranger

[
H

gmﬁmb died today. Or yesterday maybe, I don’t know. I got a telegram DJOE_,_
me " That doesn't

"

ome: “Mother deceased. Funeral tomorrow. Faithfully yours.
mbﬁgd BMaybe it was yesterday.

he old people’s home is at Marengo, about eighty kilometers from Eﬁﬂu
= the two o'clock bus and get there in the afternoon. That way I can F@ there
‘vigil and come back tomorrow night. I asked my boss for two days OE and
vasno way he was going to refuse me with an excuse like that. But he! wasn h
appy.about it. I even vm:a ‘Tt's not my fault.” He didn't say anyvthing. Hro: 1
chtI shouldn’t have said that. After all, I didn't have anything to mmc_ow,ia for
Hr@.oyﬂm who shouid have offered his condolences. But he probably will day
tomorrow, when he sees I'm in mourning. For now, it’s almost as if gp%m:
en't dead. After the funeral, though, the case will be closed, and ever; w::do will

5 5.03 official feel to it. |

w* %k i

ust then my other neighbor came in. The word around the neighberhood is
he'lives off women. But when you ask him what he does, he’s a “warehouse
Generally speaking, he’s not very popular. But he often tatks 10 me and
ometimes stops by my place for a minute, because I listen Lo him. 1 find what he
say interesting. Besides, I don't have any reason not to talk to him. Hig name
ond Sintss. He's a little on the short side, with broad shoulders and a nose
vboxer’s. He always dresses very sharp. And once he said to me, E;a:m_ about

i

ano, “If that isn't pitiful!” He asked me didn't 1 think it was &Eosu::q and I

e went upstairs and I was about to leave him when he said, “I've ooﬁ some
mmmmmmw and some wine at my place. How about joining me?” 1 :m.r: ed it

roirt The Stranger, by Albert Camus, translated by Stuart Gilbert. Copyright 1946 U% Alfred
.ﬁm_wdo Reprinted by permission of E?n& A. Knapt.
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t is:because at first he is nothing. Only afterward will he be some-
imself will have made what he will be, Thus, there is no human na-

is'no God to conceive it. Not only is man what he conceives
t he'is also only what he wills himself to be after this thrust toward

iand “ I3 - f
Yrom Existentialism and Human Emotions

Existentialism Is a Humanism

rothing else but what he makes of himself. Such is the:first principle
ismi. Tt is also what is called subjectivity, the name we are labeled with
argesare brought against us. But what do we mean by this, if not that man
dignity than a stone or table? For we mean that man first exists, that
st of all is the being who hurls himself toward a future and who is
imagining himself as being in the future. Man is at the start a plan
are of itself, rather than a paich of moss, a piece of garbage, ora cauli-
thing. exists prior to this plan; there is nothing in rwmz&#“ man will be
have planned to be. Not what he will want to be. Because by the fword
erally mean a conscious deciston, which is subsequent to what we
made of ourselves. I may want to belong to a political party, write a
rried; but all that is only a manifestation of an earlier; more sponta-
ice thatis called “will.” But if existence really does precede essence; man
ible for what he is. Thus, existentialism’s first move is to make every man
at he is and to make the full responsibility of his existenge rest on him.
e say that a man is responsible for himself, we do not only mean that
ible for his own individuality, but that he is responsible for all men.
word subjectivism has two meanings, and our opponents play on the two.
ri means, on the one hand, that an individual chooses and makes him-
orthe other, that it is tmpossible for man to transcend human subjectiv-
ond of these is the essential meaning of existentialism. When we say
boses his own self, we mean that every one of us does likewise; but we
v that that in making this choice he also chooses all men, In fact, in cre-
man that we want to be, there is not a single one of our acts which does
the same time create an image of man as we think he ought to be. To choose
thatis to affirm at the same time the value of what we choose, because
hdose evil. We always choose the good, and nothing ¢can be good for
g good for all.
the other hand, existence precedes essence, and if we mn&g that we exist
on/our image at one and the same time, the image is valid for everybody
ur whole age. Thus, our responsibility is much greater than we might have
ecause it involves all mankind. If T am a workingman and choose to
ian-trade-union rather than be a communist, and if by being a member
wthat the best thing for man is resignation, that the kingdom of man
world, I am not only involving my own case—I want to;be resigned for
s 4 result, my action has involved all humanity. To take 2 more individ-
want to marry, to have children; even if this marriage depends;solely
wh circumstances or passion or wish, I am involving all humanity in
and not merely myself. Therefore, I am responsible for myself and for
Jse. T:am creating a certain image of man of my own choosing. In choos-
choose man. _ |
élps-us understand what the actual content is of such rather grandilo-
rds:as'anguish, forlornness, despair. As you will see, it's all quite simple.

What is meant by the term exisrensialism? . . ;
. Actually, it is the least scandalous, the most austere of &oo&ﬁm T
strictly for mﬁm_o_.m:mﬁm and philosophers. Yet it can be defined mmm..m%
cates matlers is that there are two kinds of existentialist; first, thos.
tian, among whorm I would include Jaspers and Gabriel Eman.&.._mm
on the other hand the atheistic existentialists, among whom I class
E.mu the French existentialists and myself. What they have in commo
QEHW that existence precedes essence, or, if you prefer, that mcg.mmm.&.w
starting point. _ e
Just what does that mean? Let us consider some object that i§m
moﬁ.mwmﬁawwm. a book or a paper-cutter: here is an object which has bee
artisan whose inspiration came from a concept. He referred to the ¢o
a paper-cutter is and likewise to a known method of production; which:
the concept, something which is, by and large, a routine. Thus ¢w pape
at once an object produced in a certain way and, on the oﬁbmH,WwHw on
specific use; and one can not postulate a man who produces m..‘w.mv
does not know what it is used for. Therefore, let us say that for tha
m,mwmbomls?mﬁ is, the ensemble of both the production woc.&b.om and th
which enable it to be both produced and defined—precedes existenc
presence of the paper-cutter or book in front of me is determin: ,
have here a technical view of the world whereby it can be said that
cedes existence. =E
. When we'conceive God as the Creator, He is generally ﬁwomm,w
rior sort of artisan. Whatever docirine we may be considering, whethe
that of Descartes or that of Leibnitz, we always grant that will HM o1 0
understanding or, at the very least, accompanies it, and that whe &
knows exactly what He is creating. Thus, the concept of man in thé
comparable to the concept of paper-cutter in the mind of the manuf:
following nmimw_b techniques and a conception, God produces man; jist
sa, following a definition and a technique, makes a paper-cutter. Thiis
vidual man is the realization of a certain concept in the divine int lig
. Atheistic existentialism, which I represent, . . . states that if
:xist, there is at least one being in whom existence precedes mmwmbnm.
Xists before he can be defined by any concept, and that this WmEmH
deidegger says; human reality. What is meant here by saying that exist
:edes essence? It means that, first of all, man exists, turns up mﬁﬁ.mmﬁm
ind, only m?wﬂs_“mam\ defines himself If man, as the mﬁmﬁmbmm:wﬁ cone

“Existentialism Ys a2 Humanism,” by Je
vas originally published in 1945
1985, Philosophical Libra
ishing Group.

y Jean-Paul Sartre, translated by .w.wﬁ.wmwd
» and reprinted in Existentialism and Human Enmio

ry and Carol Publishing Co. Published by arrangement with

!
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First, what is meant by anguish? The existentialists say.at:
anguish. What that means is this: the man who involves himself.an
that he is not only the person he chooses to be, but also a lawmakerwho
same time, choosing all mankind as well as himself, can not help'escaps
of his total and deep responsibility. Of course, there are many péeoplé w
anxious; but we claim that they ave hiding their anxiety, that they are ff
it. Certainly, many people believe that when they do something, they th
the only ones involved, and when someone says to thern, “What if
that way?” they shrug their shoulders and answer, "Everyone doesn
But really, one should always ask himself, “What would happen RHWA
at things that way?” There is no escaping this disturbing thought ext 73]
of double-dealing. A man who lies and makes excuses for himself by
everybody does that,” is someone with an uneasy conscience, beca
lying implies that a universal value is conferred upon the lie. .-

Anguish is evident even when it conceals itself. This is th
Kierkegaard called the anguish of Abraham. You know the story::an
dered Abraham to sacrifice his son; if it really were an angel whio
said, “You are Abraham, vou shall sacrifice your son,” everything would:
But everyone might first wonder, “Is it really an angel, and am I reall
What proof do I have?” . o

There is no guestion here of the kind of anguish which would
tism, to inaction. It is a matter of a simple sort of anguish that-a

yitself. i
M” Hﬁ.,wwmwwmr on the contrary, thinks it very distressing Emﬁ God does not
se ail possibility of finding values in a heaven of H&mmm.aﬂﬁmmﬁ.ﬂ@@,m along
can-no longer be an a priori Good, since there is no 59.5_8 ms&
nsciousness to think it. Nowhere is it written that the Qﬂoa exists, that
wmﬁ.mmr that we must not lie; because the fact wm we are on a plane
ire-only men. Dostoievsky said, “If God didn't exist, w<wQ55m would
"hat:is the very starting point of existentialism. Hcm@o%. everything is
1eif"God does not exist, and as a result man is moloﬂ_ because g.o:rmﬂ
or:without does he find anything to cling to. He can't start making ex-
mself iakiings away
tencereally does precede essence, there is no explaining things away by
a fixed and given human nature. In other words, there ismo %EE@.E,
e, man is [reedom. On the other hand, if God does not exist, we find
o commands to turn to which legitimize our conduct. mmo, in the bright
ues; we have no excuse behind us, nor justification before us. We are

0 excuses. o
stheidea I shall try to convey when I say that man is n&ﬂ&m%ﬂoﬂ to be
emmed, because he did not create himself, yet, in other respects is [ree;
once thrown into the world, he is responsible for m<wQﬁEﬂm he does. The
does not believe in the power of passion. He will never agree that a
.wm,mm..&,b is a ravaging torrent which fatally leads a man Lo ¢ertain acts and

¢ an excuse. He thinks that man is responsible for his passion. . .

] ,.%.on, an example which will enable you to understand mwoloa::mmm U,m_‘-
te the case of one of my students who came to see me under the fol-
og ircumstances: his father was on bad terms with his Boﬁwwn.w msn__‘ MOreover,
di4obe a collaborationist; his older brother had been E:ma in the Ger-
0f1940, and the young man, with somewhat immature but generous
ntedto avenge him. His mother lived alone with him, very much upset
fireason of her husband and the death of her older son; the boy was her

.H._.mﬁos.. L
oy was faced with the choice of leaving for msmwmdw mm& Joining the Free
orces—that is, leaving his mother behind-or remaining 4:9 his 305.9,
ng her to carry on. He was fully aware that the woman _E.,.om only ﬁom. him
s going-off—and perhaps his death—would plunge her inio despair. He
aware that every act that he did for his mother's sake wasa sure thing, in
hat:it'was helping her to carry on, whereas every effort he made toward
d- fighting was an uncertain move which might run aground and prove
lviiseless; for example, on his way to England he ﬁ:mrﬁ while passing
paini, be detained indefinitely in a Spanish camp; he mi mEn reach md%mmm
and'bé stuck in an office at a desk job. As a result, he wasg faced with two
fferent kinds of action: one, concrete, immediate, but concerning only one
- the other concerned an incomparably vaster group, a national collectiv-
Hmﬂwﬁ%ﬂmmmo& was dubious, and might be interrupted en route. And, at
ime, he was wavering between two kinds of ethics. On the one hand, an
mpathy, of personal devotion; on the other, a Uﬂommmﬁmm:\:oﬁ but one
acy was more dubious. He had to choose between the ?mco.

can not help having a certain anguish. All leaders know this anguis
keep them from acting; on the contrary, it is the very condition ofith
it implies that they envisage a number of possibilities, and when. the:
they realize chat it has value only because it is chosen. We shall sec that H
anguish, which is the kind that existentialism describes, is explaine
by a direct responsibility to the other men whom it involves. Tt is not
arating us from action, but is part of action itself. s
When we speak of forlornness, a term Heidegger was fond of, sye
that God does not exist and that we have to face all the consequences:ofitl
existentialist is strongly opposed to a certain kind of secular ethics
like to abolish God with the least possible expense. About 1880;
teachers tried to set up a secular ethics which went something like
useless and costly hypothesis: we are discarding it; but, meanwhil
there to be an ethics, a society, a civilization, it is essential that Cert;
taken seriously and that they be considered as having an a priori exist
be obligatory, a priori, to be honest, not to lie, not to beat your wife:'t
dren, etc., ete. So we're going to try a little device which will make it p
show that values exist all the same, inscribed in a heaven of ideas
wise God does not exist. In other words—and this, I believe, is th
everything called reformism in France—nothing will be changed-if. G
exist. We shall find ourselves with the same norms of honesty, progres




